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SABBATH SHIURIM [VOLUME 1]

120 SABBATH SHIURIM

TE-TZAVEH

The principal subject of this Portion is the deseription of thc
ceremonial garments of the priests:

nmagen, mash pnk axd wip a3 nowyr.— And you shall make
holy garments for Aaron, your brother, for honour and for glory.™
Ramban explains this purpose of the priestly garments as being
that of setting the High Priest apart from the people, investing him
with an aura of sovereignty—the garments themselves being royal
in their splendour.
DURNDEY BYTA53 BURNatRa KM 7331 AT JnaKEntY Tizoh
mabe grab ovaan AYR ' HD (N TR 2IN07 TIBHD mD
1. AMNa a1 wrabt imeTs
One of these eight garments was a cloak, with a striking detail
in its design. R nd the ‘hem of its skirt, it was decorated with

litle golden bells and pomegranales alternating with each other.

by mmoa0an Yynn Yhw Y peT 3a1 jpye TR 2 jnye

e ®YY IR (0 asb wmpn b owaa e ypen nawh 1k

A golden bell and a pomegranate, a bell and a pome-

granate, all the way round the skirts of the cloak: this

will be worn by Aaron, as he serves in the Temple, so

that the tinkling of the bells will signal his approach, as

he comes into the Sanctuary, into the presence of God

and as he departs—and he will not die.”

A reason for signifying Aaron's approach in this way is
offered by \Rabbenu Bachya* He writes that Aaron’s entrance

House of God is a kind of prototype for every individual
klgle enters the palace of a human king: courtesy
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do not enter suddenly and unexpectedly. \\n fact, we find, for
example in the case of Ahasuerus, that any subject who dared to
enter without the king’s special permission, was to be put to death—
noaA Nt nnx &Pt ®h K. s |

The High Priest, then, was to come into the presence of God
with a deep consciousness of submission before the King of Kings:
it seems that the golden bells on his cloak were to serve as a
constant reminder of this submission. On the other hand we

to invest him with all the splendour of kingship, and with a deep
sense of the greatness of the task he was fulfilling. There seems
to be an ambiguity « of intention here: uite simply, are these
garments intended to make the High Priest feel like a king, or are
they, on the contrary, to inspire him with the dread and submission
of being before the highest King of all?]

We find in the Gemara®:

oI b ... 733 FEMAY "9 K K3TPY ‘0 mME 0YaT a¥aw vn

Jhan_nwab wes msns e = |
Rabbi Akiva instructed his son R. Joshua not fo enter
even his own house without warning, let alone the house
of another.

The Rashbam® comments on this that one should always knock on
the door before entering: a sudden entrance may disturb the
privacy of those inside and result in confusion. This, in fact, was
always the practice of R. Yochanan: he would always knock
before entering hiz own house, on the strength of the Biblical
instruction that we have just been considering: ‘to signal his
approach as he comes into the Sanctuary’—since he considered his
home as the House of God.

The analogy between the courtesy of a man entering his home
and the High Priest entering the Sanctuary, does not, of course,
extend to the motive involved—one of consideration for the
personal privacy of the family, in the first case. In the second

and respect d d that he give notice of his coming, and that he case, this ‘knock on the door’ is a tacit admission of the sovereignty
of God, without whose consent not even the High Priest, clad in
122 SABBATH SHIURIM Te-Tzaven 2

all the pomp and glory of kingship, might enter. In this respect,
all the trappings of majesty count for nothing: before God, he is
as one of the people, bound to bow before the essential majesty of
the King.

| It still mmams difficult to imagine exactly how the High Priest
could reconcile his mi T.he two ¢ athtudes u:npllcd by thc

'ragmra:l to do. He is to act and, even more, to feel, thc gr&alness
and pr!de of h:s posmon as one sct apart and exalted; and at the the

people, |gdlst1ngulshab]e from them humble and without any

particular status before God. That it is possible to be humble and
proud at the same time without developing any schizoid tendencies,
we will perhaps understand better through a closer study of the
nature of humility—a quality often misunderstood, and therefore
more liable to abuse and hypocrisy than almost any other. |

There is, to begin with, God’s declaration in Deuteronomy®:
oomya bam vyna one ' 003 nan o532 A pwn oewa Yon ooatn wh.
—'Tt is not because ypu were more numerous than other nations
that God desired you. He chooses you because you are the least
of all the nations.” Rashi® explains this criterion of God's choice
in the following way:

‘The least’ means that you do not exalt yourselves when
you are granted the blessings of God. On the contrary,
vou belittle vourselves, like Abraham who said, ‘T am
dust and ashes':"® like Moses and Aaron who said, ‘W hat
are we?' " and not like Nebuchadnezzar who said, 'I
shall be like the Most High':** nor like Sennacherib who
xaidd, ‘Who of all the gods of these lands has preserved
his land from me, that your God should save Jerusalem
from my hand?'** It is because Israel do not vaunt them-
selves in this way, that God desires them.

In this passage. Rashi points out an essential characteristic of

Isracl—the fact that they do not attribute any qualities, powers,
or prosperity they may have, to their own skill or merit, but only
to the Giver of these grfts

This quahty of humility and self-effacement is personified in
the fipure of the High Priest entering the Sanctuary in all the
pomp and majesty of his ceremonial robes—those robes that at
every movement sounded the little bells of modesty and submission.
We find that according to a passage in the Gemara** King
Ahasuerus, when he gave the great feast of which we read at the
beginning of the Scroll of Esther, was clad in the robes of the
High Priest, which he had taken as speil from the Temple.
R. Yosi bar Chanina deduces this from the description:
ANBYTY AANDN 4P PR AMatn a3 wy nw mxeaa —he displayed
the wealth of the glory of his kingdom and the honour of the
splendour of his greatness."?

NAKEN TP BT 2PN 1903 733 wabw Tabn xImn 90 oy vl
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In all this lavishness of epithets, there is a similarity to the
description of the priestly raiment, and from this R. Yosi draws
his conclusion that it was in fact these very garments that
Ahasuerus assumed for the purpose of his hundred-and-eighty-day
orgy. And why just these garments? Obviously as a symbol of his
own power: to demonstrate that he had, as it were, assumed the
cloak of the divine, taken to himself all the glory and awe that was
due to God: an outrage of blasphemy in action. His attempt to
bring his Queen, Vashti, out in her royal crown, ‘to show off to the
people and to the princes, her beauty,”® was a parallel outrage of
the natural modesty of woman.

As we continue to study the Book of Esther, we can see this
thread of self-aggrandisement, this reversal of the ideals and
attitudes of Israel, running through the narrative. After the
execution of Vashti, the king “sent proclamations to all his states

that each man should be master in his own house™

a3 7w w53 nrab o hea mame b Bxgtabo nbem
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It had been 1o preserve this principle of mastery against the
flouting of Vashti that he had had her killed: and now he was
ensuring that the lesson had been learnt by everyone in his realm.
This principle, however, that each man should feel lord of his own
household, is directly contrary to the concept that we have just
met in the Gemara. | Even on entering his own home, a man must
knock on the door. His home and family are not, in fact, his
property. They belong to God, and man may not enter without
alerting the owner of his coming; in the same way as he would not
dare enter a palace, without permission of the king. This concept
is uniquely Jewish—the home is not a private realm, not the castle
of a human-being: it is a sanctuary, a palace of the King of
Kings, filled with holiness and glory. And even in this most
intimate part of his life, man is not free and independent: even
here, he submits to the fact of God’s presence. |

This extreme of modesty and humility is, then, as we have
seen, directly contrasted with the pride and self-aggrandisement of
Ahasuerus in all his actions. And vet, the description that we find
of Ahasuerus® self-glory— n-men 9p—is closely paralleled by that
of the High Priest, the exemplar of the contrary attitude—nxom 7133,
In externals, the two seem very alike: Ahasuerus and Aaron wore
the same robes; both had the bearing of majesty and aloofness.
| Yet it was the task of Aaron to cultivate in the midst of this
splendour a heart of humility and utter submission before God—
a task of a difficulty that seems almost superhuman. The
psychological effect of externals is well-known: we are all affected
inwardly by our actions; often, the nature of a man can be changed
from the surface inwards, as it were. The habit of kindness, for
example, can create a kind heart where it did not exist. The
reverse process can also occur: and it is difficult to imagine how
the constant adulation due to the High Priest, the splendour and
sovereignty symbolised by his robes could but affect him in his
very nature, in that essential humility that is demanded of him.
Baal Shem Tov, the founder of the Chassidic movement, once
narrated a parable that sheds lght on this difficulty. He gave the
example of the visit of the Emperor to a town. The prince of the
town of course went out to greet his Emperor, with all due pomp
and majesty, dressed in full ceremonial garb, to do honour to the
Emperor. The whole city turned out em masse to welcome the
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honoured guest; their prince prepared his finest chariot in which
to escort the Emperor into the city. When they arrived together,
side by side, it wrned out that the prince, in his anxiety to please
his guest, was scarcely distinguishable from him in the splendour
and richness of his robes—with the result even that the people
mistook him for the Emperor and acclaimed him as such, ignoring
the true Emperor completely. This misapprehension filled the
prince with shame and confusion. Omne can imagine how with
cach cheer and outburst of honour from the crowd, the prince
shrank further and further with maortification, at the insult to the
king, at the royal anger that he would later have to face for his
own apparent presumption.

% The analogy is clear: if a man feels himself alone in the
chariot, as it were, then he will accept all honour and praise that
is given him, as his right and desert. He will really believe that
he is the king, and his pride and complacency will swell with each
success. But the man who never feels alone in this way, who is
always accompanied by the real King of the universe. will be
aware of the opposite reaction within him. | With every praise or
applause that is accorded him, a sense of shame and confusion will
grow in him: at the error that is being made, at the presumption
of even seeming to accept what is due to God. !\ The contrast
between the internal and the external, between e world of
appearance and ‘the world of reality, will be painfully pressed
upon him, so that his whole inner being will turn to God in a mute
plea of shame and submission.

his is the root of true humility—not a belittling of the gifts
themselves, not a denial of their existence: but an honest recog-

nition that the credit for them is due entirely to God, and that all
praise that is given to man is misplaced, and induces only a feeling
of incongruity and greater humility. In the case of the High Priest,
wealth and glory were a prerequisite: if he happens to be a poor
man, wealth must be given him, since it is important in his
relations with the people that he be treated with the utmost
respect—as a king, with all the accoutrements of majesty. At the
same time, the High Priest has to remain aware of the presence of
God before him continually— 700 *sa1% ‘A *nww —and that before
the King of kings, he is as one of the people, with neither pride nor
privilege. And this consciousness, contrasted with the lavishness
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of his dress, will create in him the deep humility and modesty with
which he announces his coming into the Sanctuary.

In similar vein, we find the command to the priests:
orphR ow 1Yt 8 ompYRY v oownp. s “They shall be holy to
their God, and they shall not profane the name of their God’
R. Naftali Zvi Berlin'® defines the concept of ‘Kedushah® mentioned
here. He says that it is a sanctity that results from separation—
separation from the normal ways and company of men, for a
higher purpose. Often real progress in moral and spiritual
matters can be achieved only through such a withdrawal, and in
these cases separatism leads to ‘Kedushah,” to the special sanctity
that is asked of the priests. Isolation for its own sake, however,
or from a sense of superiority or pride, is a profanation of God's
name in the world, and an abuse apainst which the priests are
specifically warned.

This theme is further illustrated by the fact, mentioned by the
prophet Ezekicl,?® that when the priests left the Sanctuary and
came out into the outer courtyard where the people waited, they
would take off their priestly garments. and put on ordinary ones—
shedding, as it were, the special ‘Kedushah,’ the aloofness of their
position, in their relations with the people. Only when in direct
communication with God, in their ministry within the Sanctuary,
was this ‘Kedushah’ necessary and permissible. In normal human
contact, the priests were not to assume any air of superiority, even
as a reflection of their special function.

This warning of God against conscious or unconscious pride
finds an application in a far wider sphere than that of the priests
to whom it was originally addressed. To some extent, every
individual in his own circle is faced with similar pitfalls and a
similar warning. Certainly, the warning comes home when
applied to a religious Jew, whose relations with those around him,
less religious than he, materialistic, failing in many of their duties,
are very delicate indeed. | Whatever may be the ideal attitude of
the religious to the mon-religious, to whom they stand in the
relation of the priests to the people, one thing is certain: pride,
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self-congratulation at one’s own exalted spiritual status is forbidden
in the strongest terms—pmpbr ow bbb wo Often this kind of
pride is very difficult to avoid: especially if one’s actions set one
apart from one's friends and even from one’s family, one is tempted
to feel that this distinction is an expression of an intrinsic greatness
in oneself; one is inclined to enjoy ‘being different’ for its own
sake. This is the warning contained in 1%* gwnsp and in the
modesty of the High Priest, in all his distinction and aloofness.
Never should one lose conscicusness of the splendour of the robes
one is wearing, of the way of life that one has chosen: bif never,
on the other hand, should one lose the keen awareness of the
presence of God that shames one for any honour that these robes
attract to oneself. Where difference, distinction from the majority
is necessary, it should be with a heart turned wholly to God, to
the purpose that made this separatism desirable; then actions are
imbued with the true ‘Kedushah’ that is man's greatest glory in the
eves of God.




